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Adhi\/bru and adhiy/vac in the Veda. — By Dr. Heney S. 
Gehman, University of Pennsylvania, Philadelphia, Pa. 

In the Petersburg Lexicon Bohtlingk and Both define adhiy/- 
bru as 'segnen, trosten, Muth einsprechen, fiirspreehen fur.' 
Geldner in his Bigveda in Auswahl defines the same word as 
'zugunsten von jemandem (dat.) sprechen, in Schutz nehmen, 
Partei nehmen fur, Beeht geben.' He cites the following pas- 
sages : EV. 1. 35. 11 ; 6. 75. 12 ; AV. 4. 28. 7. Bohtlingk and Both 
define adhiy/vac as 'sprechen — , hilfreich eintreten'; Geldner, 
op. cit., 'fiirspreehen, Fiirbitte einlegen, Partei ergreifen fur, 
verteidigen. ' In support of these meanings he cites RV. 8. 48. 
14; 7. 83. 2. 

We also find the nouns adhivaktar and adhivaka. Bohtlingk 
and Both define the former as 'Piirsprecher, Troster,' while 
Geldner gives the meanings 'Piirsprecher, Verteidiger, ' citing 
RV. 8. 96. 20. Adhivaka is defined in the Petersburg Lexicon 
as 'Piirsprache, Schutz.' 

I suggest the following line of development and meaning. 
Adhi-\/vac, -\/bru originally perhaps meant 'to speak upon' or 
'over,' 'to pronounce words (of blessing) over (ddhi),' with 
simple ellipsis of the cognate or inner accusative. They then 
come to mean, quite simply, 'bless,' 'grant a benediction.' This 
is the only meaning they ever have in the Veda. It is a simple 
ameliorative specialization of the etymological meaning. 

We have seen that the two interpretations usually given for 
these words (either in addition to the meaning 'bless' or 
without it) are: (1) ' to encourage, to speak (cheeringly) unto'; 
and so (2) 'to speak in favor of, to defend (in speech as an 
advocate),' and then by extension 'to defend, protect' in 
general. 

Against (1) we may say first, that it is very doubtful if ddhi 
can ever mean 'unto.' . Secondly, there is no definite support 
for the thesis that the .word means 'encourage' — the postulated 
secondary or developed meaning. Though the vagueness and 
lack of definition which naturally characterize the passages leave 
it possible to apply this meaning frequently, there is no pas- 
sage where 'bless' does not fit just as well. Against (2) ; 
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first, it seems that the preposition ddhi does not, at least in 
verbal composition, have the meaning 'in favor of.' Secondly, 
the interpretation postulates a very concrete and definite usage 
as an intermediate term in the development of the meaning, 
viz., 'to speak for, to be an advocate for, to intercede for.' 
There is a total lack of evidence to show that the verb ever 
had this meaning. In other words, Geldner and others assume 
a secondarily developed meaning for which the primary step 
is wanting. — The assumed meaning 'protect' is based on the 
frequent association of the verbs with words of protection ; but 
'bless' fits equally well all such passages. — Bru means the same 
as vac, and it is strange that Bohtlingk and Eoth do not recog- 
nize the meaning 'segnen' for adhi-^/vac, since they do recog- 
nize it for adhi-y/bru. 

In AV. 6. 13. 2 is what I consider the crucial passage. Here 
we have a contrast between adhi-vdkd 'speaking over, benedic- 
tion' and pard-vdka, 'speaking away from, averting one's 
speech (blessing) from.' Adhivdkd in this passage is defined 
in the Petersburg Lexicon as 'Fiirsprache, Schutz,' but the 
contrast clearly shows that it means 'blessing' or 'benedic- 
tion ' : 

ndmas te adhivdkdya pardvakdya te ndmaii 
sumatydi mrtyo te ndmo durmatydi ta iddm ndmah 
'Hail to thy benediction, hail to thy malediction. To thy good- 
will, Death, be homage; to thy malevolence here is homage.' 

Pardvdkd is very clearly the opposite of adhivdka. If Geldner 
and Bohtlingk and Both were right about adhivdkd, that it 
means 'defending speech,' pardvdkd ought to mean 'attacking 
speech,' which para does not fit. 

The warlike Vedic Aryans wanted blessing most especially in 
battle. We shall first quote our examples from hymns referring 
to battle scenes : 

RV. 6. 75. 12 : 

rfite pari vrndhi no 'cmd bhavatu nas tanuh 
somo ddhi bravitu no 'ditih cdrma yachatu 

' thou glowing one, avoid us. May our bodies be stone. May 

Soma bless us ; may Aditi grant us protection. ' 

Where could Soma speak in behalf of the warriors? The soldiers 
want victory, and if they have the blessing of Soma, success will 
be assured. 
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AV. 4. 28. 7 : 
ddhi no brutam prtandsugrdu sdm vdjrena srjatam yah kimidi 
stdumi bhavacarvdu nathito johavimi tdu no muncatam dnhasah 
'Ye two strong gods, bless us in battles; bring into contact 
with your thunderbolt him who is the Kimldin. I praise Bhava 
and Qarva. I call upon you when I am in need of help. Deliver 
us from calamity.' 

Here the warrior calls for a blessing when he prays unto 
Bhava and Qarva. On account of the natural hostility of these 
deities, the suppliant needs their good will. If the soldiers have 
the blessing of these gods, courage, help, and protection will 
follow. 

RV. 7. 83. 2: 
ydtrd ndrah samdyante krtddhvajo ydsminn aja bhdvati Mm, 

cand priydm 
ydtrd bhdyante bhuvand svardfcas tdtrd na indrdvarunddhi 

vocatam 

'Where the heroes, provided with standards, go together, in the 
battle where nothing pleasant happens, where the light-behold- 
ing creatures are afraid, there, Indra and Varuna, you 
blessed us.' 

The idea of the advocate does not fit this passage. The magic 
force of the gods' blessing gave their worshipers courage, pro- 
tection, and success. 'Muth zusprechen' (Grassmann's trans- 
lation) is not sufficient; that is only one of the results of the 
blessing. Adhi\/vac here means the same as adhiy/bru. In 
RV. 6. 75. 12 adhiyjbru had been used for blessing in battle. 

AV. 4. 27. 1 .- 
marutam manve ddhi me bruvantu premdm vdjam vtijasate 

avantu 
agiin iva suyamdn ahva utdye te no muncantv dnhasah 
'I think with devotion upon the Maruts; may they bless me. 
May they help this strength in battle. Like tractable horses 
I have called upon them for aid. May they free us from 
trouble. ' 

We have seen before that adhi-y/vac means 'to bless' in spite 
of the fact that Bohtlingk and Roth do not give that meaning. 
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Let us consider the rest of the occurrences of these verbs in 
the warriors' hymns in the Rig- Veda. 

RV. 1. 100. 19 a & b : 
vicvdhendro adhivaktd no astv dparihvrtdh sanuydma vdjam 
'Every day may Indra be the one who blesses us. Unharmed 
may we win booty.' 

Bohtlingk and Roth define adhivaktar as ' Fursprecher, 
Beschiitzer, Troster.' 'Beschiitzer' is too narrow a meaning, 
since it does not contain the idea of Vwc. The warrior does 
not want legal defense, vindication, or comfort. He needs help, 
and if the god blesses him, he is protected and achieves success. 

RV. 1. 132. 1 : 

tvdya vaydm maghavcm purvye dhdna indratvotah sdsahydma 

prtanyato vanuydma vanusyatdh 
neditfhe asminn dhany ddhi vocd nu sunvate 
asmin yajfie vi cayemd bhdre krtdm vdjaydnto bhdre krtdm 
'By you, Maghavan, in the former battle, by you, Indra, 
supported, may we conquer the enemies; may we overcome 
those who attack us. On this present day bless the Soma- 
presser. ' 

RV. 8. 16. 5 : 
tdm id dhdnesu hitesv adhivdkdya havante 
yesdm indras te jayanti 

'Him alone where it concerns booty do they invoke for a bless- 
ing. On whose side Indra is, they conquer.' 

Bohtlingk and Roth define adhivdka here again as 'Fiir- 
sprache, Schutz.' Let us imagine a band of warriors, who have 
some booty in view, as we see in this hymn to Indra. Why 
should they pray for a legal defense, counsel, or vindication? 
They are the aggressors. They want the aid of the god to push 
them on. If they have his blessing, his favor will give them con- 
fidence, and his power will give them success. 

In connection with the battle stanzas, we may quote RV. 2. 
23. 8. Bohtlingk and Roth define adhivaktar as ' Fursprecher, 
Beschiitzer, Troster.' 'The one who blesses,' seems better. 

trdtdram tvd tanundm havdmahe 'vaspartar adhivaktdram 
asmayum 
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brhaspate devanido ni barhaya ma durevd uttaram sumndm 

un nagan 
' Thee, the protector of bodies, Savior, we invoke, the one who 
blesses and loves us. Brhaspati, overthrow thou those that 
hate the gods. May the evil doers not attain the highest bliss.' 

In E.V. 8. 96. 20 we have a stanza to Indra, the war god. 
Although war is not definitely referred to, very likely war is 
uppermost in the mind. Here is the noun adhivaktar, which 
Geldner defines as 'Fiirsprecher, Verteidiger. ' 'Hiiter' or 
'Beschiitzer' would be nearer the mark, although they are not 
sufficiently comprehensive to express the meaning of adhiy/vac. 
Indra is our protector, inasmuch as he blesses us. The passage 
reads as follows: 

sa vrtrahendrag carsanidhrt tarn sustutya hdvyam huvema 
sd prdvita maghdva no 'dhivaktd sa vajasya gravasydsya data 
1 This Indra is the killer of Vrtra, the supporter of people ; with 
beautiful praise we call upon him, who is worthy to be invoked. 
Maghavan is our helper, he is the one who blesses us; he is the 
giver of praiseworthy strength.' 

In these passages a suppliant prays to a god. The man 
wants protection and success. In case of loss or sorrow, he might 
look for comfort, but he does not expect any mishap and con- 
sequently does not ask the god for comfort. Nor are the divini- 
ties asked to speak in his behalf as advocates. The context for- 
bids that. Should the gods simply inspire him with courage 
('Muth einsprechen') ? That would not insure success. 
Courage unwisely or recklessly employed might lead to destruc- 
tion. What the suppliant wants, is a blessing, and the favor 
of the god. If the man has that, he feels that protection, suc- 
cess, and comfort will follow. All these meanings are simply 
dependent on 'bless.' We need a word that contains the idea 
of speaking, but the idea of the advocate is inconsistent with 
the meaning of the passages. 'Bless' is the only word that fits 
the passages and at the same time suggests the idea of \/bril 
and yjvac. For the moment, in the mind of the poet, the powers 
invoked are the supreme gods, and they have the power to 
bless the man who needs their help. 

An examination of the other occurrences of adhiy/bru and 
15 JAOS 36. 
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adhiy/vac will show that in the Rig- and Atharva-Veda the 
meaning 'hless' makes at least as good sense as any other 
in every ease. 

In close connection with the martial stanzas, let us consider 
the charms for kingly power. 

Blessings were invoked at the Rajastuti. In this connection 
adhi\/bru is used, RV. 10. 173. 3 = AV. 6. 87. 3 (Cf. also AV. 
6. 5. 3 = VS. 17. 52, below) : 

imam indro adidharad dhruvdm dhruvena havisd 

tasmai somo ddhi bravat tdsma u brdhmanas pdtih 

'This one has Indra established, firm by means of the firm 

havis. Him may Soma bless, him also Brahmanaspati. ' 

Cf . AV. 6. 87. 3 : 
indra etdm adidharaddhruvdm dhruvena havisd 
tasmai somo ddhi bravad aydm ca brdhmanaspdtih 
'Indra has established this man by a fixed oblation. May Soma 
bless him and this Brahmanaspati.' 

AV. 4. 8. 2: 
abhi prehi mapa vena ugrdccettd sapatnahd 
a tistha mitravardhana tubhyam devd ddhi bruvan 
'Come hither, do not turn away, as a mighty guardian, slayer 
of rivals! Step hither, thou who prosperest thy friends; the 
gods shall bless thee.' 

We find, however, that the words under consideration are 
also used in non-warlike situations. "We shall first quote the 
prayers for general well-being, which are addressed to the 
beneficent gods. "We find one addressed to Savitar who is to 
protect and bless us with his happy paths. 

RV. 1. 35. 11: 

ye te pdnthah savitah purvydso 'rendvah sukrta antdrikse 
tebhir no adyd pathtbhih sugebhi rdksa ca no ddhi ca bruhi 

deva 
'What, Savitar, in the atmosphere are thy ancient paths, free 
from dust, well-made, by (with) these which afford an easy 
passage, protect us to-day and bless us, God.' (Cf. below, 
p. 225.) 
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In this hymn the suppliant asks the god for protection and 
then closes our stanza with adhi-bruhi. Where shall the god 
speak in his behalf? We cannot conceive that the god shall 
be his advocate or make a plea for him before any other god. 
What the poet wants, is protection. If he has the blessing and 
favor of the god, protection will naturally follow. 

In RV. 8. 48. 14, the poet prays for good sense : 
trataro deva ddhi vocatd no ma no nidrd icata motd jdlpih 
vaydm sdmasya viqvdha priydsah suvirdso viddtham a vadema 
'Protecting gods, bless us. May neither sleep nor babbling 
speech seize hold of us. Always as friends of Soma, possessing 
heroic sons, may we address the vidatha (assembly?)' 

The context does not favor the meaning of defending through 
an advocate. The speaker wants help, but that does not imply 
all that is contained in adhiyjvac. 'Bless' retains the idea of 
\?vac and at the same time implies divine aid. 'Muth ein- 
sprechen' (Grassmann's translation) is not sufficient. Again 
adhiyjvac means the same as adhiy/bru. 

RV. 2. 27. 6 : 
sugo hi vo aryaman mitra pdnthd anrksaro varuna sddhiir dsti 
tenddityd ddhi vocatd no ydchatd no dusparihdntu cdrma 
1 For your road, Aryaman and Mitra, is easy to go ; it is with- 
out thorns, Varuna, and excellent. With this, Adityas, 
bless us, offer us imperishable protection.' 

AV. 6. 5. 3 (cf. VS. 17. 52 and RV. 10. 173. 3 = AV. 6. 87. 
3, above) : 

ydsya krnmo havir grhe tarn agne vardhaya tvdm 
tdsmdi sdmo ddhi oravad ay dm ca brdhmanaspdtih 
'In whose house we make oblation, him, Agni, do thou increase. 
Him may Soma bless and this Brahmanaspati.' 

VS. 17. 52: 
ydsya kurmo grhe havis tarn agne vardhaya tvdm 
tdsmdi deva ddhibravann aydm ca brdhmanaspdtih 
'In whose house we make oblation, him, Agni, do thou 
increase. Him may the gods bless and this Brahmanaspati. ' 
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With the marking of cattle's ears, blessings were invoked, 
AY 6.141. 1: 

vayur enah samdkarat tvdstd posaya dhriyatam 
indra dbhyo ddhi bravad rudro bhumne cikitsatu 
'May Vayu collect them (the cattle). Let Tvastr be kept for 
their prosperity. May Indra bless them. May Eudra care 
for their abundance.' 

The earth was invoked for a blessing, AV. 12. 1. 59 : 
gantivd surabhih syona klldlodhni pdyasvati 
bhumir ddhi bravitu me prthivi pdyasd sahd 
'Kind, fragrant, mild, with the sweet drink (Mldla) in her 
udder, rich in milk, let earth bless me, the broad earth together 
with milk.' 

To the Vi§ve Devas, RV. 10. 63. 1 : 
pardvdto ye didhisanta dpyam mdnuprttdso jdnima vivdsvatah 
yaydter ye nahusydsya barhisi devd dsate te ddhi bruvantu nah 
'The gods, whose friendship is striven for from a distance, well 
beloved by men, the generations of Vivasvant, who sit upon the 
barhis of Yayati Nahusya, they shall bless us.' 

To the Vi§ve Devas, RV. 8. 30. 3 : 
te nas trddhvam te 'vata td u no ddhi vocata 
ma, nah pathdh pitrydn mdnavdd ddhi durdm ndista paravdtah 
'Being such, preserve us, help us, bless us too; do not lead us 
from the path of the fathers and of mankind (Manu?).' 

To the Vigve Devas, RV. 10. 128. 4: 
m,dhyam yajantu mama yani havyakutih satyd mdnaso me astu 
eno ma ni gam katamdc candhdm vigve devdso ddhi vocata nah 
'To me may they offer all the oblations that I have. May the 
intention of my mind remain pure. May I not fall into any sin 
whatever. All ye gods bless us.' 

To Indra, RV. 1. 84. 17 : 
kd Isate tujydte ko bibhdya ko mansate sdntam indram ko dnti 
kds tokdya kd ibhdyotd raye 'dhi bravat tanve ko jdndya 

The following translation follows Lud wig's interpretation: 
'Who flees, is injured, who fears? (The evil one.) Who 
believes in Indra? Who believes that he is nigh? (The pious 
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one.) Who blesses offspring and the servants (the family?), 
wealth, himself, and the people? (Indra.) ' 

To the Fathers, RV. 10. 15. 5 : 
upahutdh pitdrah somydso barhisyem nidhim priyem 
td a gamantu td ihd cruvantv ddhi bruvantu te 'vantv asman 

Cf . AV. 18. 3. 45 : 
upahutd nah pitdrah somydso barhisyem nidhim priyem 
td a gamantu td ihd cruvantv ddhi bruvantu te 'vantasman 
'The fathers, who are worthy of the Soma, have been summoned 
to their own offerings upon the barhis. They shall come hither ; 
here they shall hear, shall bless, and aid us. ' 

To Soma, VS. 6. 33 : 
ydt te soma divi jyotir ydt prthivydm ydd urdv antdrikse 
tenasmdi ydjamdndyoru raye krdhyddhi datre vocah 
'What light, O Soma, thou hast in heaven, what on earth, what 
in the wide atmosphere, with that widely make wealth for this 
one sacrificing; mayest thou bless the giver.' 

Secondly, the Hindu orator needed the blessing of Indra to 
overcome his opponents, AV. 2. 27. 7 : 
tdsya prdcam tvdm jahi yd na indrdbhiddsati 
ddhi no bruhi gdktibhih pragi mam uttaram krdhi 
'Smite thou the debate of him that is hostile to us, O Indra. 
Bless us with ability, make me superior in the debate.' 

It seems more logical to assume that the orator wants ability 
bestowed upon him than that the god should encourage him with 
an outside force, the god's might. 

In the third place under non-warlike situations, we shall place 
a prayer for health. In the following stanza, the poet asks the 
Maruts to be blessed with bhesajam, RV. 8. 20. 26 : 
vicvam pdgyanto bibhrtha tanusv a tend no ddhi vocata 
ksamd rdpo maruta dturasya na iskarta vihrutam punah 
'Seeing all (the bhesajam), bear it on your bodies. Therewith 
bless us. Maruts, banish into the earth the disease of the 
sick man. For us replace the dislocated limb.' 

In the fourth place, Death and other malevolent deities had 
to be conciliated. These passages are of special importance on 
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account of the naturally hostile character of the deities. We 
have already considered AV. 6. 13. 2, which we treated first in 
view of the importance of the passage in establishing the mean- 
ing of the words under consideration. 

We have a prayer to Death in AV. 8. 2. 8 : 
asmdi mrtyo ddhi bruhimdm dayasvod itdo 'yam etu 
dristdh sdrvdngah sugruj jardsa gatdhdyana atmdnd bhujam 

agnutdm 
'Bless him, Death; pity him. May he from here arise; 
unharmed, perfect in his limbs, hearing well, by old age a hun- 
dred years old, may he attain enjoyment with himself. ' 

We find charms addressed to malignant powers, as Bhava and 
Qarva. One of these, AV. 4. 28. 7, has been treated above, p. 215. 

AV. 8. 2. 7 : 
ddhi bruhi ma rabhathdh srjemdm tdvdivd sdnt sdrvahaya ihdstu 
bhavagarvdu mrddtam cdrma yachatam apasidhya duritdm 

dhattam dyuh 
'Bless thou (him) ; do not seize him; let him go. Though he 
be thy very own, let him abide here, having all his strength. 
Bhava and Qarva, be ye gracious; yield protection; driving 
away difficulty, bestow ye (long?) life.' 

In AV. 11. 2. 20 we have a prayer to Rudra, especially as 
Bhava and Carva: 

ma no hinsir ddhi no bruhi pari no vrndhi ma krudhah 
ma tvdya sdmardmahi 

'Do not harm us; bless us, spare us, do not be angry; let us 
not come into collision with thee.' 

Another stanza addressed to Rudra is found in RV. 1. 114. 10 : 
are te goghndm utd purusaghndm ksdyadvira sumndm asme te 

astu 
mrld ca no ddhi ca bruhi devadhd ca nah gdrma yacha dvibdr- 

hdh 
' Far away be thy killing of cattle and thy killing of men ; may 
thy favor be with us, ruler of heroes. Be gracious unto us 
and bless us, God. Thou who art doubly strong, grant us 
protection. ' 
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Eudra, the malignant deity, is called the blesser in VS. 16. 5 : 
ddhy avocad adhivaktd prathamo daivyo bhisdk 
dhihc ca sdrvdn jambhdyant sdrvdg ca ydtudhdnyo 'dharacih 

para suva 
'The blesser, the first divine physician, blessed. Destroying 
them, frighten away both all the snakes and all the female 
demons. ' 

In AV. 3. 26. 1-6 homage is paid to malignant deities 
(snakes?) in the various quarters: 
yea 'syam sthd prdcydm dici hetdyo ndma devas tesdrn vo agnir 

isavah | te no mrdata te no 'dhi briita tebhyo vo ndmas 

tebhyo vah svahd (1) 
yeo 'syam sthd ddksindydm digy dvisydvo ndma devas tesam 

vah kdma isavah \ te no ° (2) 
And so on, with other directions, in v. 3-6. 
'Ye gods that are in the eastern quarter, missiles by name — of 
you there the arrows are fire. Be gracious to us, bless us. To 
you there homage, to you there hail ! ' &c. 

In the fifth place under non-warlike situations, we shall con- 
sider blessing desired as protection from demons and from other 
injury (excluding war and disease). 

Agni, the demon-slayer, blesses his devotees, AV. 1. 16. 1 : 
ye 'mdvasydmZ rdtrim uddsthur vrdjdm atrinah 
agnis turiyo ydtxihd so asmdbhyam ddhi bravat 
'What devouring demons have arisen in troops on the night of 
the new moon — ; the fourth Agni is the demon-slayer; he 
shall bless us.' 

A blessing is invoked in AV. 6. 7. 2 : 
yena soma sahanty asuran randhdydsi nah 
tend no ddhi vocata 

'With what, O Soma, conquering one, thou makest the Asuras 
subject to us, with that bless us.' 

The favor of the Adityas is desired in EV. 8. 67. 6 : 
ydd vah grdntdya sunvate vdrutham dsti ydc chardih 
tend no ddhi vocata 

'What shattering defense you have for him who toils in pour- 
ing oblations, therewith bless us. ' 



224 Henry S. Gehman, 

The suppliant prays for a blessing and help unto the Vicve 
Devas, EV. 10. 63. 11 : 
vicve yajatrd ddhi vocatotdye trdyadhvam no durevdyd abhi- 

hrutah 
satydyd vo devdhutyd huvema grnvato devd dvase svastdye 
'All you holy ones, bless us that we may have your help ; pro- 
tect us from malignant injury. "With effective invocation of 
the gods we would call upon you, Gods, for help, for pros- 
perity (and find you) willing to listen.' 

In a prayer for long life, the amulet of darbha is called a 
blessing, AV. 19. 32. 9 : 
yd jdyamdnah prthivim ddrnhad yd dstabhnad antdriksam 

divam ca 
ydth bibhratam nanu pdpmd viveda sd no 'yam darbho dharuno' 1 

'dhivdkah 
■'He that, being born, made firm the earth and propped the 
atmosphere and the heaven, whose wearer evil never finds, that 
darbha here is our supporter and blessing. ' 

Finally in VS. 15. 1 Agni is besought for a blessing: 
dgne jatdn prdnuda nah sapdtndn prdty djdtan nuda jdtaveddh 
ddhi no bruhi sumdrid dhedans tdva sydma gdrmans trivdrutha 

udbhdu 
'O Agni, drive away the men that are hostile to us; ward off, 
Jatavedas, our unborn enemies. Bless us, thou well-disposed 
one; may we not be angry with thee, in thy sufficient shelter, 
which protects threefold.' 

Now as regards the syntax of adhi^bru and adhiy/vac, we 
find that they always govern the dative of the person blessed. 
Numerous examples occur in the passages quoted above. Latin 
benedicere, meaning 'to bless,' regularly governs the accusa- 
tive of the person, but it also takes the dative, e. g. : Plaut. 
Bud. 640, bene equidem tibi dico, qui te digna ut eveniat precer ; 
Vulg. Gen. 9. 1, benedixit .... deus Noe et filiis eius ; lob 31. 
20, si non benedixerunt mihi latera eius. 

In our examples we have one instance of the dative of the 
thing to which the blessing leads, the dative of purpose: RV. 

1 Eead thus with Paippalada; see Whitney's note ad loc. 
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10. 63. 11, utdye 'unto aid.' This is essentially equivalent in 

ultimate meaning, to the usual instrumental. 

In the following passages we have the instrumental of the 

thing. 

The suppliant prays to be blessed with: 

gdhtibhih, 'with powers' (in debate), AV. 2. 27. 7; 

tend (= bhesajena) 'with that (remedy),' RV. 8. 20. 26; 

tend (=yena soma .... asuran randhdyasi), 'with that 
(power by which thou betrayest the demons),' AV. 6. 7. 2; 

tend (=vdruthena chardisd), 'with that (sheltering defense),' 
RV. 8. 67. 6 ; 

tend (patha), 'with, that (path which is easy and free from 
thorns) ' RV. 2. 27. 6 ; [cf . RV. 8. 30. 3 : ma noli pathdh 
pitrydn manavdd ddhi durdm ndista pardvdtah, 'bless us, 
and do not lead us astray from the path of the fathers, of 
mankind (Manu?)']; 

tebhir . . . pathibhih . . . rdksd ca no ddhi ca bruhi deva 
(savitah), 'with these paths of thine (ancient, free from 
dust, well-made) do thou protect and bless us,' RV. 1. 35. 
11. Here we have a kind of zeugma ; the meaning is 'pro- 
tect us by means of the paths and bless us with them 
( = afford them to us, lead us upon them).' 
We also find in three examples the locative of situation. All 

these instances refer to battle. 

The suppliant asks to be blessed in : 

prtandsu, 'battles,' AV. 4. 28. 7; 

tdtrd = djd, 'battle,' RV. 7. 83. 2; 

dhdnesu hitesu, 'where (or when) wealth is at stake, i. e. in 
battle,' RV. 8. 16. 5. 

From this examination of all the passages in the Rig- and 
Atharva-Veda that contain adhi^vac and adhi^Jbru, we con- 
clude that the only meaning they have is 'to bless.' This view, 
indeed, is strengthened by the fact that in all the above quo- 
tations some deity or other is invoked. A blessing is the thing 
that is most frequently sought in all prayers. They universally 
govern the dative of the person blessed, and may be used with 
the instrumental of the thing or the locative of situation. 



